EXPLANATION OF THE THIRD NULLIFIER: LESSON 2 


Explanation by the noble Imam, Shaykh al-‘Allamah Abi Malik at-Tamimi (4) 41:34) 


In the Name of Allah, Ar-Rahman, Ar-Rahim, all Praise belongs to Allah, the Lord of 
Mankind, may the most perfect and complete Peace and Blessings of Allah be upon 
the most noble of Prophets and Messengers, our Prophet Muhammad with the best 
prayers and the most commendable of salutations be upon him and his household. 


Glory be to you (O Allah), we have no knowledge except that which you have taught 
us, Indeed you are the All-Knowing, All-Wise. O Allah grant us Figh in the religion 
and teach us its true interpretation. O Allah, teach us that which benefits us, and allow 
us to benefit from what you have taught us, and increase us in guidance, piety, 
righteousness, correctness, and right direction. O Lord of Mankind. 


My beloved brothers, we will resume with you to study this rule that the Scholars 
have firmly established. A rule which is at a place of agreement and Ijma’ as we have 
clarified that in the previous lesson, and it is the rule: 


“Whoever doesn’t make takfir upon the kafir or doubts in his kufr or corrects 
his beliefs, has disbelieved.” 


We have clarified in the previous lesson, principles that we must put forward in this 
discussion when speaking about the issues and rulings of this rule. We repeat and re- 
iterate that what we are affirming in these lessons is the result upon: ““Whoever 
excused a kafir or excuses whoever falls into kufr.” 


So, some of the guidelines that are mentioned are not possible to be applied upon 
whoever falls into kufr to begin with, ya’ni for example: When we stipulated 
analysing in this rule ‘with a person who is fit from the People of Knowledge’ who 
acquires the ability to analyse. Why did we say that? 


Because the issue of whoever does not make takfir upon a kafir has different scenarios 
and situations. Unclearness is displayed at times, or it could be unclear at times and 
clear at other times. So, when someone who is not able to analyse comes along and 
doesn’t acquire the ability to make a judgement, what will be the result? 


There would be deficiency. However, The clearness in the reality (of the doer) in 
respect to whoever falls into shirk immediately, this is another issue, especially if the 
issue is from the clear matters and that is why the first principle we mentioned in the 
previous lesson was what? 


“That the one who falls into major shirk in the clear matters, is a kafir murtad, whether 
he was ignorant or had a misinterpretation.” This issue is over, we have affirmed it 
and it is over. 


Now whoever excuses whoever falls into shirk, this is what we are going to discuss 
now. So, let there be no interference in the minds of some people. That is why we 
point towards — that from the matters which confused many people in understanding 
this rule, is what has been cited and narrated from the scholars, may Allah have mercy 
upon them. What has been cited from them in this issue is not free from two 
situations. 


The first situation: that the citations outwardly show making takfir upon the ‘Athir 
(excuser) to begin with. There are citations from the scholars which outwardly show 
making takfir upon the ‘Athir to begin with. 


There are other citations, which is the second situation: That it outwardly shows not 
making takfir upon the ‘Athir to begin with, but rather only after establishing the 
hujjah, or after applying the hujjah and removing misconceptions. Thus, faults and 
deficiencies occurred by some people. 


We clarified and affirmed three matters. We placed sub-headings for it, and we will 
repeat it. That the situation of the ‘Athir with regards to whoever falls into shirk 
amongst those ascribed to Islam is not free from the following situations: 


e The action is clear, and the reality of the doer is clear. 
e The action is clear, and the reality of the doer is unclear. 
e The action is unclear. 


Thus, it has different situations which are not upon a single level. Therefore, that is 
why faults occurred in understanding this rule from some people based upon his 
observation of what has been cited from the scholars (without taking everything into 
account). 


So, for example: we said that there are quotes that outwardly show making takfir upon 
the ‘Athir to begin with. Also, there are quotes that outwardly show not making takfir 
upon the ‘Athir to begin with, but rather only after the hujjah has been established. 


So, we will mention some of the citations, then mention the response and 
reconciliation that is possible to be stated under this issue. 


For example, what testifies to the first matter we mentioned is that there are quotes 
narrated from the scholars that outwardly show making takfir upon the ‘Athir to begin 
with. 


What testifies to this is where Sufyan Ibn ‘Uyaynah (ål 44a )) said, “The Qur’an is the 
speech of Allah, the Exalted and Majestic. Whoever says it is created is a kafir, and 
whoever doubts in his kufr is a kafir.” 


The outwardness of the quote shows what? It indicates making takfir upon him to 
begin with, is not that the case? Okay. 


Let us look at another quote. My intention from bringing these quotes, is because we 
are in a gathering of knowledge — in which we try to give students of knowledge the 
ability to derive judgements so they can excellently analyse the words of the scholars. 


So likewise, there is another quote. What testifies to that is what Imam Ahmad (4 
4!) mentioned in his “‘Aqgidah” when he stated that whoever says the Qur’an is created 
is a Jahmi kafir, may Allah have mercy upon him. He said: 


“Whoever doesn’t make takfir upon these people, then he is like them.” 


What do you understand from this quote? It outwardly displays making takfir to begin 
with. So, some people looked directly at these quotes and applied it immediately out 
of neglectfulness. He was heedless to the different categories and situations which we 
clarified in the previous lesson. 


Likewise, from the quotes that outwardly show making takfir upon the ‘Athir to begin 
with is what was mentioned by Muhammad Ibn Sahniin (ùl 44a) where he said: 


“The scholars have unanimously agreed that the one who insults the Prophet (4 ia 
alu, ale), degrading him is a kafir and the wa’id (torment) is undergoing upon him 
with the punishment of Allah for him. The ruling upon him (in the dunya) according 
to the ummah is to be killed (pay close attention to the relevant part), and whoever has 
doubts in his kufr or punishment (for insulting) has disbelieved.” 


The quote outwardly shows what? Making takfir upon the ‘Athir to begin with. There 
are other quotes, however this should suffice us. 


Let us now look at the other quotes which outwardly show not making takfir upon the 
‘Athir to begin with, but rather only after establishing the hujjah and removing 
misconceptions. 


Therefore, what testifies to the second matter is what was mentioned by Abū Zur’ah 
(ŭl aaa j) where he said: 


“Whoever claims that the Qur’4n is created is a kafir in the sight of Allah Almighty, a 
disbelief which takes one outside the fold of Islam. Whoever doubts in his kufr from 
those who understand and are not ignorant, then he is a kafir.” (Bonus: This restriction 
has an Ijma’ as mentioned in his Risalah — All of Ahlus-Sunnah in the regions 
accepted it). 


What has appeared to us here? A new stipulation. The first quote was unrestricted, 
whereas the second quote is restricted. 


We will add another citation, then afterwards we will clarify the fundamental Islamic 
principles in the likes of these citations. 


Shaykh Muhammad Ibn ‘Abdul-Latif Al ash-Shaykh (ŭl 44a) was asked a question 
which mentioned: 


“What is your view on the gatherings and festivals that are established in our 
Hadramiyyah land, such as the early Jahiliyyah festivals upon some stones in the 
various regions?” 


Of course, the question is long, but until he reached the end of his question, look at 
how he answered him, may Allah have mercy upon him. He responded by saying: 


“Know that these (shirki) actions are from the Din of Jahilryyah, which the Messenger 
of Allah (albus ae ùl ls) was sent with to reject, remove, and erase its remnants. For 
it is from the major shirk, which the muhkam (clear) Ayat have indicatively shown its 
impermissibility. Likewise, these festivals are similar to the festivals of 
Jahiliyyah...whoever believes in its permissibility and legality — and that it is an 
‘Ibādah (act of worship) and a religion — then he is from the worst kuffar amongst the 
creation of Allah, and the most misguided. (Pay attention to the relevant part), 
whoever doubts in their disbelief, after the hujjah has been established concerning 
them is a disbeliever.” 


[Ad-Durar as-Saniyyah (10/440) ] 
Is this citation restricted or unrestricted? 
Students: Restricted! 


Likewise, may Allah have mercy upon him, he mentioned in another issue which he 
was asked about, concerning whoever allocates some places, such as some stones 
which they believe concerning it that whoever stands besides it on the 9th of Dhul- 
Hujjah. It is like he has stood up on ‘Arafah, till the end of the question? 


May Allah have mercy upon him, he responded by saying: 


“This issue is like the one before it, because whoever allocates some places for 
worship or believes that whoever stands at this stone has the obligation of Hajj fall 
from him. Such a person’s disbelief is not doubted by those who have smelt the scent 
of Islam. 


But, as for the one who doubts in his disbelief, then it is absolutely necessary to 
establish the hujjah upon him. (It is required) to explain to him that this is kufr and 
shirk, and that taking these stones is making it equal to the symbols of Allah which 
Allah has made standing upon to be a worship to Allah. 


So, if the hujjah is established upon him and he still persists (in excusing him), then 
there is no doubt regarding his disbelief.” 


[Ad-Durar as-Saniyyah (10/440)] 

What does the outwardness of this citation show? A restriction. 
Shall we end with this quote, or shall we add another quote? 
**Students answering ** 

We will add another quote? Okay good. 


Shaykh Sulayman Ibn Sahmān (4) 4«)) said in “Kashf al-Awham wa al-Iltibas” (page 
70): 


“Thereafter, if it were decreed that one of the scholars had stopped short from viewing 
the kufr of a person from the ignorant blind followers of the Jahmtyyah or the ignorant 
blind followers of the grave worshippers — it would definitely be possible for us to 
pardon him regarding that — because he is excusably mistaken. 


We do not say that he is a disbeliever because he is not safe from mistakes, and the 
ijma’ regarding that is clear-cut. 


(Ibn Sahman continues to say: “And it is understandable for him to make a mistake 
because those who are better than him have made errors.” — Shaykh left this out).” 


Until Ibn Sahman (4l 44a) says: 


“As for making takfir on him, I mean upon the one who made the mistake and the one 
who made an error; then it is from the lies and false implications. This is because no 
one from the scholars made takfir on anyone for stopping short of making takfir on 
anyone due to a reason from the multiple reasons by which the scholar is excused if he 
is mistaken. Wherein the evidence has not been established upon him regarding the 
disbelief of a person whom the description — which if manifested in a person — 
makes him a disbeliever if he meets that description.” 


(Ibn Sahman continues to say, “On the contrary, if it is explained to him [the scholar], 
and thereafter he opposed it and rejected it stubbornly and persisted [then he falls into 
kufr].” — Shaykh left this out). 


Generally speaking, the citations here are many. However, the most important thing I 
wanted to clarify is that there are citations which have been mentioned from the 
scholars, may Allah have mercy upon them, in this issue. Thus, it is between these two 
matters or two situations. 


Either citations which outwardly point towards the kufr of the ‘Athir to begin with 
without any elaboration or restriction. 


There are other citations which point towards that the ‘Athir disbelieves after the 
hujjah has been established and the misconceptions have been removed — or after 


applying the hujjah. 


Of course, I shall mention the response to this confusion, however I want to hear from 
you. 


When you read in the words of the scholars, you will tend to find in the middle of 
their words about a particular issue. You find that they leave it unrestricted in some 
places and restrict it in other places. So, is there an answer to that? 

Student 1: Because they possessed the ability to analyse. 

Shaykh: Okay, excellent. Yes? 

Student 2: Because there is a difference between making a general ruling and 
applying rulings upon individuals. Since applying rulings upon specific individuals 
requires the conditions being met and the preventatives (of takfir) removed. 


Shaykh: Okay, excellent. Yes? 


Student 3: It differs depending upon the reality of the time, place and the individual 
seeking a verdict. 


Shaykh: Okay, excellent. Yes? 


Student 4: It depends if the issue is clear or has obscurity. So, they left it unrestricted 
in the clear matters. 


Shaykh: Yes, that is excellent. 

Student 5: What has been left unrestricted is what is known in the religion by 
necessity. What is restricted is concerning matters which require textual evidences, or 
is unclear to the masses. 


Shaykh: Excellent, yes? 


Student 6: Just because a restriction has not been mentioned, it does not mean there is 
no restriction. 


Shaykh: *awkward silence* — Enough. 


** Students laugh** 


Student 7: He says, “Whoever says it is created (i.e., the Qur’an) is a kafir, and 
whoever does not make takfir upon him is a kafir.” 


Shaykh: Is this unrestricted or restricted? 


Student 7: This is unrestricted, so when he did not mention a restriction, it does not 
mean there is no restriction. There is a pronoun, ya’nt. 


Shaykh: Okay, excellent. Is there another response or addition or benefit? 


Yes, well done! This confusion could be answered which we clarified in the first issue 
of this lesson. It is that some may confuse that some citations are mentioned and 
narrated from the scholars which point towards or its outwardly indicative that the 
‘Athir of the one who commits shirk or commits kufr — disbelieves to begin with. 
There are other citations which outwardly show that he does not disbelieve to begin 
with, but only after establishing the hujjah and removing the doubts. 


Thus, some held this issue upon an unrestricted citation, and others also held it in all 
cases upon a restricted citation. The haqq is in the middle between these two sides, 
however there are several answers which we may mention under this confusion. 


The first answer: that we hold what they left unrestricted in some places upon what 
they restricted in other places. Implementing a fundamental usuli rule affirmed by the 


scholars that what is unrestricted is held upon by the restricted. 


This is very common by the scholars. They leave their statements general in some 
places, and they further elaborate on it in other places. 


Shaykh al-Islam Ibn Taymiyyah (ål 44a 5) pointed out that from the most prominent 
causes for mistakes by the followers of the madhahib is that they did not differentiate 
between what their A’immah left unrestricted in some places and restricted in other 
places. 

For this reason, what the scholars say — this is concerning the textual evidences of the 
Shar?’ ah — is that if the cause and ruling are joined together, the unrestricted is held 
upon the restricted. 

What is meant by the ‘sabab’ (cause), and what is meant by the ‘hukm’ (ruling)? 
Students say: “The hukm is the ruling on the issue, and the sabab is the cause.” 


Shaykh: Excellent, what is the hukm and sabab of this issue right now? 


Student: Which issue? 


Shaykh: The issue that we are speaking about right now. 
Student: The ‘sabab’ (cause) is ‘not making takfir’. 


Shaykh: Excellent! The sabab is not making takfir upon the kafir. What is the 
‘hukm’? 


Student: Takfir upon the ‘Athir. 
Shaykh: Him falling into kufr, good? 


If we said that whenever the ‘sabab’ (cause) and ‘hukm’ (ruling) is joined together, 
the unrestricted is held upon the restricted. We need to look towards the ‘sabab’ and 
‘hukm’ in the unrestricted textual evidences. We also need to look towards the cause 
and ruling in the restricted texts. 


For example, in the unrestricted texts, we find that the ‘sabab’ concerning it is giving 
an excuse, ‘not making takfir upon the kafir’. The hukm concerning it is, ‘the ruling 
upon him with disbelief.’ 


In the restricted texts, the ‘sabab’ in it is ‘not making takfir upon the kafir’. The 
‘hukm’ in it is kufr, HOWEVER, after establishing the hujjah. 


So, in this case, according to the agreement of the scholars: if the ‘hukm’ and ‘sabab’ 
are joined together — the unrestricted is held upon the restricted — according to the 
agreement of the scholars. 


If the ‘hukm’ is joined together but the ‘sabab’ differed, the unrestricted is held upon 
the restricted according to the overwhelming majority of the scholars. Contrary to Abi 
Hanifah, for example: 


**Student asks a question** 


Shaykh: We said if the ‘hukm’ and ‘sabab’ are joined together — the unrestricted is 
held upon the restricted — according to the agreement of the scholars. 


If the ‘hukm’ is joined together but the ‘sabab’ differed, the unrestricted is held upon 
the restricted according to the overwhelming majority of the scholars, contrary to Abt 
Hanifah, for example: 


In the issue of ‘thihar’ (when a man says to his wife ‘you are like the back of my 
mother to me’ — prohibiting himself from intercourse with her), Allah (Jas je) says 
concerning this: 
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“Then [there must be] the freeing of a slave before they touch one another.” 
[58:3] 


Whereas, concerning the expiation of killing, Allah says, “Then (what’s required is) 
the freeing of a believing slave.” 


Let us look at the Ayah speaking about ‘thihar’: 

“Then [there must be] the freeing of a slave before they touch one another.” 
[58:3] 

What is the ‘sabab’ here? 

‘Thihar’ (man says to his wife ‘you are like the back of my mother to me’). 
What is the ‘hukm’? 

Students: Freeing a slave. 

Shaykh: Concerning killing, what is the ‘sabab’? 

Students: Killing. 

Shaykh: What is the ‘hukm’? 

Students: Freeing a slave, but a believing one? 


Shaykh: Excellent, so here is where we talk about the restriction (if it is a believing 
slave for both or not). 


The ‘sabab’ has differed, but the ‘hukm’ is united. Which is freeing a slave in the 
issue of ‘thihar’ (man says to his wife ‘you are like the back of my mother to me’), 
and freeing a slave in the issue of killing. However, the ‘sabab’ over there was ‘thihar’ 
(man says to his wife ‘you are like the back of my mother to me’), and the ‘sabab’ 
over here is killing. 


The ‘sabab’ differed, but the ‘hukm’ united, so the unrestricted is held upon the 
restricted. According to the view of the vast majority of the scholars, contrary to Abi 
Hanifah. 


For this reason you find Aba Hanifah allowing the freeing of a non-believing slave on 
the issue of ‘thihar’ (man says to his wife ‘you are like the back of my mother to me’). 
Whereas the vast majority of the scholars stipulate Iman on freeing a slave. 


Student: What is the correct opinion, ya Shaykh? 


Shaykh: The correct opinion is what the majority are upon, and Allah is the Most 
High and Most Knowledgeable of what is correct. As the Prophet (als 4sle «ill lua) 
said, ‘Free her, for certainly she is a believer’. 


So, this is the first answer. What is narrated from the scholars concerning the ruling on 
the ‘Athir. We stated that there are quotes which outwardly show making takfir upon 
the ‘Athir to begin with. While there are other quotes which outwardly show not 
making takfir upon the ‘Athir to begin with, but rather only after establishing the 
hujjah and removing the doubts. So, we know the first answer, and we will mention 
the second answer. 


The second answer: that this is from the types of leaving speech unrestricted in kufr 
nawa’ (general disbelief). But as for kufr ‘ayn (specific disbelief), then the affirmation 
of the shuriit (conditions) and removal of the mawāni’ (preventatives of takfir) must 
be taken into consideration. So, this is another answer. 


Moreover, what supports this is what Shaykh al-Islam Ibn Taymiyyah (4 4«5) 
mentioned, wherein he said: 


“Takfir in general terms is like wa’īd (impending threats of punishment) in general 
terms. It must be left unrestricted upon its generality. But, as for applying the ruling 
upon a specific individual that he is a kafir or testified with Hellfire, this returns back 
to the specific proofs. For indeed, the ruling is judged in terms of the fulfilment of its 
conditions and removal of its preventatives.” 


So, this is the second answer. We say that the reason for leaving the speech 
unrestricted in this issue, from what is mentioned and cited from the scholars in 
several places. While making the speech restricted in other places is due to it being 
from the types of kufr nawa’ (general disbelief). 


Because the scholars usually say, ‘whoever says this is a kafir’, and they leave the 
speech unrestricted in that. 


However, when they come to applying takfir upon the individual, you will find that 
they elaborate further, and that there are more details and clarification. 


Shaykh al-Islam Ibn Taymiyyah (ål 44a J) clarified this as you have heard. Wherein 
the general basic principle is that general takfir is like general wa’īd (impending 
threats of punishment). It must be left unrestricted and general, but as for specifically 
applying it, this is a separate issue. 


For this reason, you will find that they leave it unrestricted in certain places. Whereas 
they restrict it in other places. So, you will find that the lack of restriction in those 
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places is only a ta’sil (establishing the foundations). The restriction is the tanzil 
(applying it individually). 


The third answer: that we hold what they left unrestricted upon the clearness of the 
evidence and the clearness of the reality to the scholars and general masses. Wherein 
it can be said that the hujjah has been conveyed, and it has become very apparent. 
There is nothing that comes after it except arrogant persistence and stubbornly 
opposing the truth. 


So, this right now is what we held upon what they left unrestricted. We hold what they 
restricted concerning the kufr of the doubter via clarifying the proof and explaining it 
upon the unclearness of the reality and the apparent confusion (concerning the hukm 
upon that kafir). 


Ya’nt, is there anything questionable about these answers or is it acceptable? 
Student: I have a confusion. 
Shaykh: What is the confusion? 


Student: Applying the rulings of the Din upon our current day reality. Because 
sometimes a person needs an indication (on how to apply), then you must lay out the 
principles. It is just this issue is a bit confusing. 


Shaykh: That is why we mentioned, if the acquirer understands this issue and 
understood the ta’sil (principles) pertaining to it (he would not have an issue). 


Furthermore, most of the brothers did not attend yesterday’s lesson. So, that is why 
you will find some difficult in understanding today’s lesson. [Side note: always attend 
classes! Do not skip, especially if the knowledge is cumulative (built upon from 
earlier lessons)! ] 


We clarified yesterday that we are on the stage of clarifying the principles. That today 
we are on the stage of applying those principles. 


We mentioned that if the asl (core foundation) is correct, then what is built upon it is 
going to be correct. If the asl is corrupt, then what is built upon it is also going to be 
corrupt. 


Meaning, have we not mentioned by now that there are actions which are clear, and 
the reality of its doer is clear. 


Likewise, there are actions which are clear, and the reality of its doer is unclear. 
Finally, there are actions which are not clear. We mentioned this categorisation in the 
previous lesson. So, if a person precisely understands this categorisation, he would 
excellently be able to apply the quotes. 
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Because the scholars affirm a rule — and even though it is used within the textual 
evidences of the Shari’ah — whenever a contradiction appears to us, reconciling 
between the evidences is given precedence over cancelling them out. 


Meaning that we use one of the tests and then we derive a meaning from the other 
text. However, whenever reconciliation is possible, it is necessary to go towards it. 


For example, we mentioned right now that we hold what they left unrestricted upon 
the clearness of the evidence and the clearness of the reality. 


Meaning, kufr is tagged along with him to begin with. Ya’nī, I will give you all an 
example. There are quotes by the A’immat ad-Da’wah (A’immah of Najd), likewise it 
is very precious in understanding this issue. 

For example, the kufr of Bashar, is it clear or not clear? 

Students: Clear. 

Shaykh: Is his reality clear or unclear? 

Students: Clear. 

Shaykh: Especially here in the Land of Islam, is it clear or unclear? 

Students: Clear. 

Shaykh: So, can it now be said concerning whoever’s situation was like this; his kufr 
is clear, as well as his reality. Then, whoever doubts in his kufr, or corrects his beliefs, 
he has disbelieved. However, we have another person. The action of kufr he fell into is 
clear. However, his reality is not clear. So, do we say that whoever does not call him a 
kafir or doubts in his kufr has disbelieved immediately? 

Students: No. 

Ill give you an example: there is an individual who the scholars have unanimously 
agreed upon calling a kafir. I know that many Muslimin do not know who Ibn ‘Arabt 
is. 

Perhaps, no one in our times knows about him except the people of knowledge, even 
though the scholars during his time unanimously agreed upon his kufr. In fact, they 


made takfir upon whoever does not call him a kāfir. 


Because Ibn ‘Arabi during their time, the action of Ibn ‘Arabi was clear, and his 
reality was clear. That is why they made takfir upon whoever doubted his kufr. 
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However, Ibn ‘Arabi in our current situation today among the general masses, you go 
to someone who sells Shawarma on the street. 


““As-salamu ‘alaykum” (he responds) “wa ‘alaykum as-salam’’, (and you ask him) “Is 
Ibn ‘Arabi a kafir?”, so he responds: “Who is Ibn ‘Arabi? I do not make takftr upon 
anyone.” Based upon his words, did he refrain (in making takfir) or not? He refrained! 


Student: Ya Shaykh, he may think it is referring to Ibn al-‘ Arabi. 


Shaykh: No, not at all. Ibn al-‘Arabi is another ‘Alim. We are referring to Ibn ‘Arabi, 
the author of ‘al-Fusis’. 


Student: (Ibn al-‘ Arabi) is a Malik? 
Shaykh: Yes, that is correct. 


But the point from this, is that you have seen the scholars agree upon his kufr. Rather 
they made takfir upon whoever did not call him a kafir. So, this is based upon what? 


Firstly, the kufr that he fell into is clear. Wherein he spoke about ‘al-hultl and al- 
Ittihad’ (that Allah and the creation are in union and mixed together). This distorted 
creed (of mixing Allah with the creation), we ask Allah for well-being and good 
health. 


Students: Amin! 

His reality was also clear. Wherein the Scholars clarified his ruling, to the extent that 
all the people knew about it. In fact, the scholars and general masses are united 
together in knowing the ruling on this individual. 

Right now, is the ruling of Bashar known to the People of Knowledge alone? 

(Nay!), rather it is known to the scholars and general masses, especially in the Dar al- 
Islam, and all praise belongs to Allah. Wherein, it has laid out the principles for this 
matter in the sermons of Jumu’ah, in lessons, in lectures, and so forth. 

So, here we say what the scholars left unrestricted is held upon the likes of this 
situation. A man whose kufr that he fell into is clear, and his reality is clear (that the 
general masses know his ruling). 

Just like the scholars during their time, the clearness of the reality of Ibn ‘Arabi was 
clear and apparent. Wherein they agreed upon his kufr, and made takfir upon whoever 


did not make takfir upon him and doubted in his kufr. 


Student: *Unclear audio* 
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Shaykh responds: Imam Ahmad, Shaykh al-Islam Ibn Taymiyyah and A’immah 
from the leaders of the Muslimin spike about this (issue). 


The point from that is right now, if someone comes along and asks about Ibn ‘Arabi, 
and his kufr that he fell into was clarified. Then, he doubted in his kufr after it was 
clarified to him — we would say to him: yes (he is a kafir). However, before his 
reality was explained to him, no (he is not a kafir). Since the ignorance of his reality is 
apparent. 


Ya’ni for example, I have mentioned an example to you. I mentioned to you that the 
land of Hind is from the lands which consists of having the most different types of 
religions. Wherein there are numerous religions, and also numerous false gods. 


So, there are some amongst Ahlus-Sunnah, the people of guidance and truth who live 
in India. So, they know the reality of many Tawaghit that are worshipped besides 
Allah over there. 


However, if someone from Ahlus-Sunnah comes from India to here, so he spoke with 
one of us in this land. So, he spoke about one of the Tawaghit over there, whilst this 
person (here) does not know his reality nor what he fell into. So that person (who 
came from India) asked, ‘Is that Taghtt considered a kafir?’ 


So, our brother replied “By Allah, I do not know ya Akh?’. Right here he refrained 
(from making takfir). So, is this scenario held upon what the scholars have mentioned, 
concerning the quote which outwardly makes takfir upon the ‘Athir (refrainer) to 
begin with? 


We say, ‘no’. Because, in this situation, the reality of this person, or this person being 
asked about is unclear. 


Therefore, we say, that what is narrated from the scholars, where the apparent 
meaning of the quote indicates making takfir upon the ‘Athir to begin with. Then, it is 
held upon the clearness of the proof and the clearness of the reality. 


What they made restricted in making takfir upon the ‘Athir by establishing the hujjah 
and showing the proofs, this is held upon a situation where the proof is not apparent or 
the reality is not clear. 


Student: An important point, I asked about Ibn ‘Arabi, that if someone makes ta’ wil 
(in excusing him). That it is not necessary upon us to clarify his ta’ wil 
(misinterpretation), and that it is wrong. 


For example, right now I say that Fulan will come along and say that Ibn ‘Arabi did 
not intend (such kufr words). But rather what he intended by ‘Your Deity is under my 
feet’, he makes an interpretation that they dug up (the soil) and found money (i.e., 
wealth is their deity). It is not required that I clarify to him with an indication that he 
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entered into ‘al-hultl’ (believing Allah is in union with His creation) or show some 
proof concerning this matter? 


Shaykh: This was not obscure to the major A’immah. 
Student: No, I mean the current situation, like among the masses. 


Shaykh: Generally speaking, we will shortly address how the hujjah is applied in the 
likes of this issue. Right now, we are speaking about the ruling on the ‘Athir. Along 
with the issue of establishing the hujjah and clarifying the evidences for the ‘Athir 
(refrainer of making takfir) differs from the one who falls into shirk itself. 


We clarified that the one who fall into shirk from the clear matters has kufr tagged 
along with him, whether he was ignorant or had a misinterpretation. 


But as for whoever excuses him, we stated: The ruling (of kufr) is tagged along with 
him immediately during certain situations. While it could not be tagged along with 
him, only after establishing the hujjah and removing the doubts, or after applying the 
hujjah (in other situations). By this we would have combined between all of these 
quotes. We would have been able to implement all of these textual evidences, and not 
cancel them out based upon implementing one over the other. 


Student: Shaykh, I have a question, is there anything new? Like, we have gone 
through all this ta’sil (principles) and tafr?’ (applications), and the verses of Allah (it is 
clear). They believe there is an excuse of ignorance in all cases, we return back to 
what Allah says: 


PE 
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“And [mention] when your Lord took from the children of Adam — from their 


loins — their descendants and made them testify of themselves [saying to them], 
‘Am I not your Lord?’” [7:172] 


So, this is a sign of proof and another sign of proof: 


AB) KE pull 2 gS SUN Cp paling yiga Day = Leal Ca gaa a! lS s 
Sait ig AB 
“And Allah spoke to Musa with [direct] speech. [We sent] messengers as bringers 


of good tidings and warners so that mankind will have no argument against 
Allah after the messengers.” [4:164-165] 
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Therefore, ‘ignorance’ is a hujjah. However, Allah did not leave anyone with an 
excuse to remain ignorant. 


Student continues: The first group; They are the kuffar whose disbelief is known in 
the religion by necessity. Is them hearing about the Messenger, a hujjah upon them? 
(Yes), so they were not ignorant of that, they know there is a Messenger. 


The second group; A Muslim, however he falls into disbelief with an explicit proof. 
He knows the evidence that he is a Muslim, or what is required of him is adherence to 
the verses of Allah. 


aie (Bi le BS all 
“It will be said], ‘Were not My verses recited to you?’” [23:105] 


The verses are available; thus no one can be ignorant of it. 


However, let us say the third group, or what falls under this second group which you 
have mentioned in some lessons — that whoever recently enters into Islam, so the 
likes of him — he would not know the rulings of Islam in these matters. Thus, this is 
considered ignorance. 


So, everything he was ignorant about, we have an excuse. Ibn al-Qayyim mentioned in 
“‘Bada’i al-Fawa’id” — ‘The original basis of juhūd (denial) is rejecting the ruling 
after knowing it.’ Thus, we know that he is not ignorant. 


The manat of this nullifier (the kufr that it is tied to) is ‘juhtd’ (i.e., opposing the 
ruling of Allah after knowing it). So, we came to know the answer. Thus, whoever is 
ignorant is excused (in accordance to what we said), this is a summary for you. 


Shaykh: JazakAllahu Khayr, BarakAllahu Fīk. 


Hence, we also repeat a principle which we affirmed yesterday. We stated that the 
scholars divided the people under this rule into several types: 


The first type: [People whom the text had explicitly made takfir upon. We say that 
these people are (further) divided into two types: 


Those whom the text had explicitly made takfir upon by name. These people are (even 
further) divided into two types: groups and individuals. 


The individuals are like Fir’awn, Haman, Qarin, Iblis, Abt Lahab and other than 


them. Whom the text from the Qur’an and Sunnah has explicitly made takfir upon 
them by name. 
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This is with regards to the individuals. It is also for the group's, such as Judaism, 
Christianity, Zoroastrianism, and so forth. 


These people, the text had explicitly made takfir upon. So, whoever does not make 
takfir upon them individually, then he is a kafir for opposing and denying the explicit 
clear-cut texts. 


What can be derived as evidence similar to this, is every Ayah which has been 
revealed that is explicitly indicative on the disbelief of whoever denies, or turns away, 
or arrogantly rejects it. Then we mentioned the second type: there are statements and 
actions which the text had made takfir upon those who do such. These actions include 
sacrificing to other than Allah and seeking help from other than Allah in a matter 
which no one is able to do except for Allah. 


Likewise, with ruling by other than what Allah has revealed, as well as tahakum 
(seeking judgements to comply with) from the Tawaghit. 


The text had explicitly ruled upon the doer of these actions with disbelief. There is no 
doubt that those who perform these acts are not from those ascribed to Islam. 


Based upon their performance of such acts, disbelief would be considered tari’ (1.e., 
befallen upon them — considered apostates). We mentioned the ruling upon these 
people is divided into categories. 


The ruling on refraining (from takfir) concerning whoever falls into these acts: 


The first scenario: We stated that he refrains from making takfir upon them due to a 
mani’ (preventative) which is acceptable according to the Shart’ah. Such as if a person 
were to be forced with a valid Ikrah on sacrificing to other than Allah, for instance. 


So, not making takfir here is correct, because this scenario is excluded from the rule to 
begin with. 


Therefore, this is the first scenario concerning whoever refrains from making takfir 
upon these people. That he mentions an acceptable mani’ (preventative) according to 
the Shar?’ ah. 


A person was forced with a valid Ikrah to make a sacrifice to other than Allah. So, in 


this case, kufr is not tagged along with him. Because Allah, may He be Glorified and 
Exalted, says: 


E oo jara GP tee & of 0 | A 
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“Except for one who is forced [to renounce his religion] while his heart is secure 
in faith.” [16:106] 
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Thus, this is the first scenario. 


The second scenario: that he refrains from making takfir upon him while he does not 
consider what he fell into as being kufr to begin with. 


He says, sacrificing to other than Allah is permissible. Or tahakum (seeking 
judgement) to other than what Allah has revealed or ruling by other than what Allah 
has revealed is permissible. So, this person would become a kafir. We ask Allah for 
well-being and good health. 


Students: Amin. 


Shaykh: His disbelief in this situation is not due to him solely refraining from making 
takfir upon the kafir. But rather because he rejected the text (Qur’an) to begin with, 
and rejected the ruling of Allah, may He be Glorified and Exalted, to begin with (he 
fell into shirk of belief by accepting shirk). 


The third scenario: This is the axil-steel grinder which we revolve around, and it is 
what the matters related to this rule (3rd nullifier) revolves around. 


This is concerning whoever refrains from making takfir upon the doer of kufr from 
those ascribed to Islam, due to him viewing that there is a mani’ (preventative of 
takfir). This mani’ could be unacceptable or it could be acceptable. However, the 
application of it is incorrect. 


So, this person right now affirms that the action of the doer is kufr, however a mani’ 
(preventative of takfir) has appeared to him which prevented applying the ruling (of 
disbelief) upon the doer of kufr. 


So, right now, as we have previously laid out the principles from before: that the 
Manat (what kufr is tied too) in whoever does not make takfir upon the kafir is what? 


Denyjng and rejecting the ruling of Allah, may He be Exalted and Glorified, after 
knowing it. So right now has he rejected the ruling of Allah? 


Students: No, he affirms it. 


Shaykh: He affirms it (that it is kufr), however he said there is a mani’ (preventative 
of takfir) which prevented applying kufr upon this doer. 


So, this is called confusion (mixing up the mawani’). When will kufr be tagged along 


with him? After establishing the hujjah upon him. Thus, if he stubbornly persists after 
that, he would become a kafir, wa-la hawla wa-la quwwatah illa billah. 
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Ya’nt for example, a man says concerning someone who seeks help from other than 
Allah in a matter which no one is capable of doing except Allah. In one of the lands 
that are faraway, so he says: ‘This person is excused due to ignorance.’ 


While we know that ignorance is a valid mani’ (preventative of takfir) in certain 
matters. While it is not considered a mani’ (preventative) in other matters. 


So right now, he mentioned ‘ignorance’ in this issue. Ignorance is not considered a 
mani’ in it, it is a clear matter. it is from those matters known in the religion by 
necessity. Thus, there is no excuse of ignorance in it, whether the doer (of shirk) was 
ignorant or had a misinterpretation. 


However, here the ‘Athir has confused and muddled up his affairs. So, he considered 
ignorance a mani’ (preventative) concerning this person. 


While he says, I know that seeking help from other than Allah is kufr, however I do 
not judge upon him (with kufr) because he is ignorant. While ignorance is a mani’ 
concerning his situation. So, what do we say? 


Students: We must clarify to him. 


Shaykh: We must clarify to him that ignorance is not a valid mani’ in this matter. So, 
if he stubbornly persists and opposes the truth after the ruling of Allah has reached 
him concerning this matter. 


While this ruling has been actualised to him upon the doer of shirk, thereafter the 
hujjah has been established. So, if he stubbornly persists (in excusing him) after that, 
the ruling (of kufr) would be tagged along with him, and he would be included under 
this rule (3rd nullifier). 


However, there are matters subject to ijtihad (trying to determine Allah’s judgement 
upon someone) in making takfir upon some people which occurred among the Salaf. 
Such as the dispute among the Salaf concerning the ruling upon al-Hajjaj 


The scholars of the Salaf disputed concerning the ruling of al-Hajjaj. So, Tāwūs, Sa’īd 
Ibn Jubayr, an-Nakha’i and s group among the A’immah of the Salaf viewed that al- 
Hajjaj was a kafir. Whereas another group from the scholars disagreed with them, 
such as Ibn ‘Umar (4e jb: atl 25), as he did not agree with their opinion. 


Tawiis (% 44a) says: ‘Astonishing to our brothers from ‘Iraq, they call al-Hajjaj a 
believer!’ 


They did not make takfir upon al-Hajjaj, despite Tawtis making takfir upon him. But 
what did he say? (He called them brothers). 
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He did not apply the rule (3rd nullifier) upon them, because there are individuals 
whom the action they fell into is unclear, or the reality of this individual may be 
unclear to them, and this is possible. 


The point from mentioning this, is that these are the categories which the scholars 
included under their rule (3rd nullifier). 


So, we come to learn from what we mentioned overall, is that there are situations and 
categories where the proof pertaining it is clear. Along with the reality pertaining the 
doer of kufr is clear. In fact, their kufr may be known in the religion by necessity, such 
as the Jews and Christians for example. So, whoever refrains in making takfir upon 
them or corrects their beliefs, is a kafir. 


We hear from time to time, that there are people who speak and say, ‘Our Jewish 
brothers, our Christian brothers (in faith)’. Yes, and some of them say for example, 
‘What they are upon is good, and we hope they will be from the people of Jannah’. 


This is all kufr, we ask Allah for well-being and good health. The one who utters these 
words has kufr tagged along with him immediately. 


This matter is from that which is known in the religion by necessity. We mentioned in 
yesterday’s lesson, the ijma’ that al-Qādī ‘Iyad (% 4«s 5) quoted in ‘ash-Shifa’’, 
likewise it was mentioned by Abū Butayn (4! 4s) and a group among the scholars. 
So, there are matters which are clear and apparent, and the reality of its people are 
apparent and clear. 


Therefore, we will mention a conclusion: 


Takfir upon a mushrik is a hukm shar’t (ruling from the Shart’ah) like the rest of the 
rulings. The clearness and unclearness of the action, and doer of the action must be 
taken into consideration. 


Based upon that, not everyone who does not make takfir upon a kafir disbelieves 
immediately. Rather, this depends on what types of issue it is. 


As there are acts of kufr whose ruling are known in the religion by necessity. There 
are acts of kufr which are beneath that (and it varies in clearness). 


There are also individuals and groups whose ruling is clear and apparent. Their kufr is 
known in the religion by necessity. There are those who are beneath that (some clearer 
than others — must return back to denying the text). 


So therefore, the ruling differs depending upon these factors. Ya’ni, if we know there 
are acts of kufr which are known in the religion by necessity. There are other acts of 
kufr which are beneath that. It is possible to imagine a confusion and muddling up of 
the reality for the ‘Athir. 
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There are also individuals and groups whose kufr is clear and known in the religion by 
necessity. There are groups who are beneath them (in clearness), whose obscurity may 
be imagined for some people. 


In fact, there are situations where it could become obscure or have some specific 
details which cause confusion — even for the scholars among the People of 
Knowledge — so how about the case for those beneath them?! 


So, that is why in this issue, we try to take into consideration our observations in the 
likes of these matters. Wherein we emphasise on the matter of having the ability to 
judge in this topic. Wherein the observer is someone who is capable and holds the 
knowledge of being able to analyse its details. 


Why did we say this? Because there are cases of confusion, and there are mix ups 
which occurred for some of the scholars. So, imagine the case for those beneath 
them?! 


However, let no one come along and speak to us, mentioning and applying this 
statement (of ours) upon those who fall into a clear action of kufr which is explicitly 
apparent. The proof for it is unanimously agreed upon and known in the religion by 
necessity. Then he claims (i.e., trying to refute us) that this situation does not return 
back to someone with the capability (of analysing) and what is similar to that. Not at 
all, we are speaking about whoever gives an excuse. 


We are speaking about takfir upon the ‘Athir. As it is a matter which may be deeply 
sunk with unclearness or blended with obscurity. Or some of its specific details may 
cause confusion upon some of the scholars. So, imagine the case with those beneath 
them?! 


We conclude by mentioning a criterion for establishing the hujjah in this topic. It is a 
summarised criterion, which is simple for the acquirer (of knowledge) to memorise 
and also understand. I placed it in two points: 


The first point: that the ruling of Allah reaches the ‘Athir concerning the issue. 


The second point: Actualising the ruling of Allah (to the ‘Athir) being implemented 
upon the doer (of kufr). 


At that point, whoever stubbornly persists (in excusing) after that. He opposes the 
truth and arrogantly refuses (to make takfir), the ruling of kufr would be tagged along 


with him — and he would be included under the rule (3rd nullifier). 


When do we Say it is necessary to establish the hujjah and remove the doubts? 


21 


Whenever the action is clear, but the reality pertaining to the doer of kufr is not clear 
(i.e., known by necessity to the Muslim masses). Or if the action itself was not clear. 


Therefore, we will mention a summary for what we have previously affirmed, even 
though there is a beautiful quote in reality. However, perhaps the time has taken us by 
surprise. 


It is an issue I wanted to also speak about, and it is an important issue. So, I will say to 
you all in a brief and swift fashion, the specific edges of this issue. 


The one who commits major shirk that ascribes himself to Islam, (what is the ruling 
on) the ‘Athir of the ‘Athir (i.e., excusing the one who refrained from takfir upon the 
mushrik). 


We mentioned that the first person (who falls into shirk) is a kafir murtad, whether he 
was ignorant or had a misinterpretation. 


The second person (i.e., ‘Athir) is held upon the tafsil (elaborated categorisation) we 
mentioned. 


Ya’nt, there are some people who excuse those whom the text had explicitly made 
takfir upon. There are texts which show the kufr of whoever does these specific 
statements and actions. This is held upon by the tafstl we mentioned shortly before. 


But here is an issue which some may insert (bring forth), which is the ‘Athir of the 
‘Athir (i.e., excusing whoever excuses the one that falls into major shirk) — the third 
person in the chain. So, this third person does not have any ruling of kufr get tagged 
along with him if he refrains from making takfir upon the second person or doubts in 
his kufr (note: with the condition the second person is not an ‘Athir who views shirk 
permissible, otherwise he would be considered the first person). 


In fact, including him with his (i.e., second person’s) ruling is far-fetched. Ahlus- 
Sunnah in the likes of this merely render one mistaken (wrong in his refraining). 


There is a quote by al-Imam al-Malti, Abū al-Hassan (ål 445), when he spoke about 
the Mu’tazilah of Basrah and Baghdad, so he mentions (in “‘at-Tanbih wa ar-Radd”, 
pages 40-41): 


“One of the issues the Mu’tazilah of Baghdad make takfir upon the Mw’ tazilah of 
Basrah is regarding the one who doubts and the one who doubts concerning the 
doubter. The meaning of this is: there is no dispute between the Mu’tazilah of 
Baghdad and the (Mu’tazilah of) Basrah and everyone amongst Ahlul-Qiblah (i.e., 
Muslim Ummah) that the one who doubts about (the kufr of) the kafir will become a 
kafir.” 
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So even the Mu’ tazilah have agreed with Ahlus-Sunnah concerning the second person. 
That whoever doubts in the kufr of a kafir becomes a kafir (in general terms of 
course). 


Imam al-Malti continues: 


“It is because, one who has doubts in kufr has no Iman because this person cannot 
distinguish Iman from kufr. For this reason, there is no dispute amongst the Ummah 
— whether it is the Mu’tazilah or others — regarding the person who doubts in a kafir 
is kafir himself.” 


This is where the connection of Ahlus-Sunnah ends with the Mu’tazilah. 
Pay attention (Imam al-Malti continues): 


“Then the Mu’tazilah of Baghdad innovated the following against the Mu’ tazilah of 
Basrah: one who doubts concerning the one who doubted, and the one who doubted 
concerning the one who doubted until forever. They called all of them kuffar, and 
their path is the same as the first doubter (in kufr)!!!” 


Imam al-Malti continues: 


“The Mu’tazilah of Basrah said: the first person who doubted is kafir because of his 
doubt regarding kufr. The second doubter who doubts concerning the doubt, he is not 
kafir — (right now he has differentiated between the Mu’tazilah of Baghdad and 
Basrah) — but he is a fasiq (corrupt sinner). It is because he is not doubting regarding 
the kufr, but he doubts regarding the doubter. Whether he is a kafir due to this doubt 
or not? Because of this, his path is not the way of the first doubter. Also, according to 
them, the one who has doubts regarding the doubter and the doubt of the doubter (of 
the doubter) till forever; they say all of them are fussaq except the first one who is 
kafir (due to his doubt regarding kufr).” 


All of this is doubting in a doubt. Now look what he says, may Allah have mercy upon 
him, he says: 


“Their statement (the Mu’tazilah of Basrah) is better than the statement, than the 
people of Baghdad.” 


These are the end of his words, may Allah have mercy upon him. 


So right now, it becomes clear to us that the Muslimin of the Qiblah are in unanimous 
agreement concerning the kufr of the first doubter. This is generally speaking, 
however, when we get into the specific details, there are matters a person disbelieves 
(due to doubting) immediately. Likewise, there are matters a person does not 
disbelieve unless the hujjah is established and the doubts are removed, and so forth. 
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Therefore, I hope that we have clarified the matters related to the rule (3rd Nullifier), 
and I ask Allah to benefit us and you from what we have mentioned. We ask Him to 
make what we said as a hujjah for us, not against us, and intercession for us on the day 
we meet Him (Allāh). 


This is what I have to say, Allah is the Most High and Knows best. May the peace and 


blessings of Allah be upon our Prophet Muhammad, and upon all of his household and 
Companions. 
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